tions avoid the pejorative overtones the term "argot" sometimes carries with it. Bryant (1982:262) for example, quoting Maurer (1955) defines an argot as "specialized language used by organized professional groups operating. outside the law."(my emphasis). Halliday (1978:165) uses the term "antilanguage" where Maurer might use argot. He comments on the relationship of the language of the subculture to the language to which it is counterposed, describing the linguistic processes at work and pointing to their concentration in the areas that are "central to the activity" of the sub-group and in which it differs most sharply_ from -the mainstream of society. In this way he allows the term "argot" to be value free reserving "antilanguage" for the phenomena which make up the language of antisocietal groups.
The following comment with regard to the features of these languages clarifies his position:
...Such features belong to our commonsense picture of the argot, or cant (to give it its Elizabethan name). By themselves, they are no more than the technical and semitechnical features of a special register; they amount to an antilanguage only if we admit into this category something that is simply the professional jargon associated with the activities of criminal counterculture (my emphasis p.175)
The general point concerning secrecy and Halliday's specific point regarding the concentration of change in linguistic forms that describe certain highly valued activity run parallel to a point made by Bryant (1982) in a review of Mehrota's (1977) Sociology of secret languages.Here it is suggested that from studying the language he describes, "one sees how a secret vocabulary and its organization are related to their sociocultural 4.
to faithfully reflect the specificities of their experience and their perception of self, life and the world"; a process described by Brother W, a Rasta man as "step(ping) up with the words." Not much is known for certain about the earliest manifestations of the speech of Rastafari. Chevannes (1979:189) This particular intention however was shortlived, -the language of Rasta soon moved into the youth culture of Jamaica. In fact the very systematization of the major processes of word creation allowed Rasta and non-Rasta alike to partake in the process.
For the purpose of our description, Jamaican Creole, a synthesis of African and European linguistic influences; regarded already as a subordinate language and an offshoot of English which is politically/officially the language of Jamaica, must be regarded as a standard from which the language of Rastafari departs in the way that Amharic and Bengali serve the languages mentioned earlier. It is from this language base that the speech of Rasta innovates,in the ways that we shall describe.
Our earlier comments suggest that innovation in language is usually lexical. Sornig (1981:23 ) rationalizes this in fact by suggesting that "grammar, as that part of a language system which is governed by arbitrary as op-
posed to motivated rules, is not easily accessible to motivation...". And this is largely true. In the speech of the Rastafari however, a major point of departure from JC is in the pronominal system. The impetus for this departure may not be grammatical as we shall see, but the realization is. Pochard's (1983:8) JC with regard to 1st, 2nd and 3rd person pronouns. "I" and "I and I" are seen to replace the JC "mi h while "I and I" and "him". and "Di I" replace "you"/ His is a linguistic analysis from outside of Rastafari.
BiThan (1983) writing from inside gives the reason, as she sees it, for the deletion of the-JC pronouns:
In Iyaric, in order to emphasize the unity of all mankind who stand for truth and right, the word "you" is eliminated as divisive and separating "I" from "I". "I and I" is therefore used instead of "you", "me", "they", "them", "theirs" and "us".
"He" and "She" are also eliminated as they are considered too cold and distant. One says instead "that man", "that woman" or "the man" "the woman" or simply "that I".
Concerning the first person JC pronoun "me" (/mi/) Owen (1976:65) writes:
The Rastas... would seem to perceive this creole pronoun "me" as expressive of subservience, as representative of the self degradation that was expected of the slaves by their masters. It makes persons into objects, not subjects.
Relevant to this point also is the phonological relationship between "I" and "eye" which as the organ of sight becomes a very strong symbol. The relatiohship is exploited in the following Rasta comment on the non-Rasta individual.
"Eyes have they and see not only Fari could see" ( RMA 1976:3 In Pollard 1980) 7.
This category has two separate but related parts both depending on the force of the sound of "I" (/ai/) which is a strong and positive sound in the speech of Rasta.
[Note the descriptions of the language as Iyaric by Birhan (cf Amharic) and I-lect by Pochard and as I-ance3
The first part has been dealt with in our discussion on syntactic change -the use of "I" for a multiplicity of pronominal functions.
The second is made up of those words whose initial sound is replaced by the sound of "I". This category may be des- The insight in these changes is mainly metaphorical. Within this list we find those items which might be described as referring to areas "central to the activities of the sub-culture" to use Halliday's description.
"Chalice", the sacred cup of the Christian office of Holy Communion, becomes the pipe in which the sacred herb "ganja" is smoked.
"Bald head" is the term which describes the 9.
individual who is not a Rastafarian;"bald head"lere meaning clean shaven as opposed to"dreadlocksed; the unsho7n style in which the stereotypical Rasta wears his hair. 7
Other examples are taken from a list used earlier (Pollard '80) Cultural information is sometimes necessary to help unlock the meaning. "Ataps" for example is the word for "beer"
(Red Stripe -a local brand). Note that beer which has not been chilled is preferred by many Jamaicans, thus "hot hops" signifies 11.
they wear, their eating habits and their other patterns of behaviour..." For Rastafari, the language goes with these others to represent not merely a social but a religious cultural and philosophical system, a way of life articulating the deepest concerns of the "I".
